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JHI 100 - Jackman Humanities Institute    170 St. George Street, Room 100

ᓃᐱᐣ (Summer)

Speech Acts and Joyous Utterances 
Translating, Teaching, Learning and Living 

Indigenous Tribalographies Conference

As Indigenous people in Canada struggle to revitalize and preserve our languages, we are 
faced with some interesting challenges. Regardless of our level of proficiency with an Aboriginal 
language, learners and teachers alike are carried into the necessary project of translation—
translation of treaties (paper, wampum, covenant chains, medals), of earth works, or of oral archives 
(story, song, regalia, ceremonial objects). Moving between languages, we move between vastly 
differing worlds governed by cosmologies and knowledge systems that cannot be reconciled 
with those of the dominant culture. Aniishinaabemowin, for instance, transports us into a world 
linguistically shaped by four grammatical persons (instead of three), into a system of thought 
shaped by an additional and linguistically unique tense (obviative), and by the structural pillars 
of action and relationship, which shape the language and the lived reality of the Anishinaabeg.

The “written” archives that have been left for Indigenous peoples across Canada present 
those of us who labor to recover our cultural legacies with unique challenges and compelling 
questions as we strive to grasp the layered meanings encoded in the signs and symbols 
that constitute the histories authored by our ancestors. How are we to engage with these 
archives? How, specifically, might their texts facilitate our projects of language acquisition and 
preservation? What is the relationship between the three-dimensional “archive” (the human 
body and the land that directs its movements) and the two-dimensional archive that has 
been left for us by our ancestors? Within this relationship, how are our languages evolving? 
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Conference Schedule 

Thursday 19 June

4:00 pm Conference Registration JHI 100

6:00 pm Conference Opening

6:30 pm Keynote Address

JHI 100

JHI 100
Dr. Wendy Makoons-Geniusz

Dr. Wendy Makoons Geniusz is a tenured faculty member in the Department of Languages at the 
University of Wisconsin Eau Claire, where she teaches Ojibwe language courses.  Her classes are 
streamed live and archived the internet so that Anishinaabeg anywhere in the world can watch them 
for free and use them to revitalize our Ojibwe language: www.uwec.edu/Flang/academics/ojibwe/
index.htm.

Makoons is a Bear Clan, Cree woman, who, out of respect for her Ojibwe namesake, was raised with 
Ojibwe language and culture.  In her recent book, Our Knowledge is Not Primitive: Decolonizing 
Botanical Anishinaabe Teachings (Syracuse University Press), she contrasts the ways in which Ojibwe 
knowledge has been collected and presented by non-Native researchers with how that knowledge 
is preserved within Ojibwe communities.  Her book contributes to recent discussions on how Indig-
enous communities and Indigenous researchers can use research as a way to decolonize their minds 
and their knowledge in order to conduct research that will be meaningful to us all.  

Makoons works with elders around the Great Lakes Region to sharpen her Ojibwe language profi-
ciency, and she has taught Ojibwe in Anishinaabe communities in Wisconsin, Upper Michigan, and 
Minnesota.  She is currently participating in a ground breaking immersion program sponsored by 
Ojibwemotaadidaa Omaa Gidakiiminaang: The Ojibwe Language Immersion Academy, which brings 
fluent Ojibwe speakers together with language learners to speak nothing but Ojibwe for days or 
weeks at a time. Dr. Geniusz credits her life and all of her success to the strength of Ojibwemowin.

The participation of Dr. Wendy Makoons Geniusz has been made possible by the generous 
sponsorship of the University of Toronto Libraries.

Waadookodaadidaa Ji-Ojibwemotaadiyang Endaso-giizhik:
Working Together to Save Our Language.
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Friday 20 June

10:30am-12:00pm Panel: Translating Tribalographies
Location: JHI 100
Moderator: Jill Carter

Shaun Stevenson 
“Translating Nation-to-Nation Agreements: Indigenous Literacies and the 
‘Modern Treaty’ Process ”

Dallas Hunt 
“Indigenous Cartographies: Resistive Mapping Practices in Canada’s Major 
Metropoles”

Dolleen Manning  
“Indinawemaaganidog: Translating Anishinaabe and Haudenosaunee 
Interrelationality through Indigenous Art & Everyday Practice”

12:15pm-12:45pm

2:00pm-3:30pm

Language & Technology Launch: 
Baadwewedamojig 
(Those Who Come Calling/Sounding)

Location: JHI 100
Alana Johns & Alan Corbiere

12:45pm-1:45pm Lunch Break
Fruit & Cool Beverages Provided

Interactive Workshop: Locating Indigenous 
Language Publications for Language 
Revitalization

Location: Robarts Library, 130 St. George Street, 5th Floor 
(Room 5-053)
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3:45pm-4:30pm
Location: Robarts Library, South Portico Display Area, 2nd Floor

Facilitator for Workshp & Tour: Sara McDowell

Indigenous language publishing has a long history in North America, and has come out of a variety 
of cultural and political contexts. Today, communication in Indigenous languages is occurring in a 
multitude of media, from walking the land to children’s picture books, from print histories to YouTube. 
In this interactive, hands-on workshop we will explore a number of sources for finding current and 
historical Indigenous language materials, as well as literature on language revitalization. These 
include the University of Toronto and other local library collections, Thomas Fisher Rare Books Library, 
Media Commons Microfiche Collection, other library and publisher catalogues and bibliographies. 
Online sources such as Early Canadiana Online, Internet Archive, apps and social media will also 
be examined. Participants will have time to explore on their own, as well as to share ideas with 
other workshop participants. The session will finish with an optional tour of Robarts, the Media 
Commons and Thomas Fisher libraries. During this time, participants will also receive a special tour 
of the Speech Acts and Joyous Utterances: Translating, Teaching, Learning and Living Indigenous 
Tribalographies special installation (curated by Susan Blight, Jill Carter, Taylor MacLean, Sara 
McDowell, and Connor Pion), located on the second floor at Robarts Library and have the opportunity 
to participate in mini-language learning sessions with Wendy and Errol Geniusz. 

Those who cannot attend the session but have questions or comments may feel free to contact 
the presenter at s.mcdowell@utoronto.ca

5:00pm-6:30pm Panel: Linguistic Paradigms & Language 
Revitalization

Location: JHI 100
Moderator: Alana Johns

S. Amy Desjarlais 
“Nwii Nitaa Anishinabemowin – I Want to Speak my Language Well.” 

Mark Turner 
“Sensing the Value of Language: Considerations on the Methodology of the 
Rigolet Inuktut Living Archive Project”

Martin Sneath
“Contact After Contact: Linguistic Contact on Turtle Island Post Contact”

Robarts Library Tour
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Saturday 21 June

10:30am-11:30am Panel: Translating the Land
Location: JHI 100
Moderator: Jill Carter

Neil Cornelius 
“Kanuhelatuksla – Words That Come Before All Else: An Onyota’a:ka Way of 
knowing through The Words of the Thanksgiving Address”

Alice Meyers 
“Heart Berries and Wild Rice” (current doctoral research)

12:00pm-2:00pm Oneida Language Garden Teaching 
Location: Kahontake Kitikan Garden
Facilitators: Eileen Antone & Grafton Antone

Today, Indigenous people in Canada struggle to revitalize and preserve the languages of our 
respective ancestors. This garden workshop will focus on an oral collection of story, song, regalia, 
and ceremonial objects which continue to give shape to the language of the Onyota’a:ka people in 
relation to the structural foundation of action and relationship.

Bring your own lunch. Cool Beverages will be provided.

2:30pm-3:00pm Interactive Workshop: Bilingual Storytelling 
Session (Mandarin)

Location: JHI 100
Facilitators: Yecid Ortega and Di Li

3:30pm-6:00pm Interactive Workshop: Anishinaabemowin
Location: JHI 100
Facilitators: Wendy Geniusz & Errol Geniusz
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Sunday 22 June

10:30am-12:30pm Interactive Workshop:  Inuit Games
Location: JHI 100
Facilitators: Alana Johns & Raigelee Alorut

1:00pm-3:00pm Indigenous Language Learners’ Circle
Location: JHI 100
Moderator: Sara McDowell

3:15pm-4:15pm Giveaway & Closing
Location: JHI 100
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Abstracts

Neil Cornelius
 “Kanuhelatuksla – Words That Come Before All Else: An Onyota’a:ka Way of knowing 
through The Words of the Thanksgiving Address” 

The Thanksgiving Address is used to open all gatherings of the Onyota’a;ka/Oneida people in the 
traditional Longhouse.  It also used in the community to open important gatherings and meetings.  It 
is sometimes called the Opening as well as being termed The Words That Come 
Before All Else.  It is a Haudenosaunee acknowledgement of creation beginning with the ground 
and moving up to the skies. As it is done in the Onyota’a:ka language, the richness and Traditional 
knowledge embedded in the words are not imparted to Onyota’a:ka second language learners.  
As second language learners learn vocabulary, they have yet to learn the deeper cultural content 
contained in the words they say and hear.  It is important that we also begin to learn this traditional 
knowledge so that it becomes a part of our being.  The Onyota’a:ka words of the Thanksgiving 
Address and the images they invoke in the minds of fluent speakers need to be revealed to second 
language learners.
The various translations that exist cover the basics and contain the main ideas but it would seem 
that there is a vast amount of knowledge that is not provided.  A reflection on the words by fluent 
speakers to uncover the images and deeper meanings that are contained would add to the 
understanding by students learning the language and specifically the learning of the Thanksgiving 
Address. It is anticipated that the fluent speakers by discussing the words first in Onyota’a:ka would 
be able to render a much more complete translation.  Thus the way of knowing contained in the 
words of the Thanksgiving Address would immediately become a part of the learning.  Such an 
examination would then be useful to teachers of the Onyota’a:ka  language in that the process could 
be incorporated into their teaching programs.  

S. Amy Desjarlais 

“Nwii Nitaa Anishinabemowin – I want to speak my language well” illustrates the influence 
that fear motivation and suppression of one’s native language through fear tactics affects how one 
retains and practices language. Through healing one’s own connection to language with ceremony 
and song we can begin to re-integrate and revitalize a positive connection to self and to language. 
With supports from allies, language teachers and fellow speakers this piece reflects on the notion 
that changing the over arching viewpoint from a fear-based “we are losing our languages” message 
to a more positive “our languages persist” by continued faith in our teachings and our connection to 
Mother Earth. This is a reflective piece dealing with the notion that “Our languages have always been 
here, and will always persist as long as the Earth is here to support us.”

Dallas Hunt
“Indigenous Cartographies: Resistive Mapping Practices in Canada’s Major 
Metropoles”
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This paper addresses Indigenous, digital counter-mapping processes through an engagement with 
an existing Google Earth map of Amiskwaciwâskahikan (Plains Cree for Edmonton, Alberta). The 
Amiskwaciwâskahikan map challenges existing narratives about land entitlement and exposes the city 
of Edmonton’s colonial logic by superimposing Treaty 6 Indigenous maps over ‘conventional’ maps of 
the space. My paper illustrates how counter-mapping strategies offer new avenues for disputing land 
appropriations. Following an examination of the Amiskwaciwâskahikan map, I discuss the expanding 
trend of guerilla mapping techniques engaged by (and, problematically, on behalf of) Indigenous 
groups, with two prominent examples being the Ogimaa Mikana project in Toronto (whereby 
Anishinaabemowin names were stickered over settler street names on the signposts of Toronto) 
and the “Murdered and Missing Women Map of North America” (a map created by the ‘hacktivist’ 
group Anonymous that marks all the incidences of murdered and missing women in North America, 
yet makes no mention of Juarez, Mexico). Expanding the theories of Michel de Certeau and Gilles 
Deleuze, as well as the research and insights of Chris Andersen (Métis), Renya Ramirez (Winnebago), 
and Heather Zwicker, my paper considers how (some) emerging online maps are rooted in tribal 
specificity and work to reclaim space, while others engage in acts of re-erasure by foregoing these 
Indigenous contexts entirely. Using these materials as the foundations from which to do my research, 
I conclude by exploring the broader social implications of digital cartography and the increasing (In)
digitization of the humanities.

Dolleen Manning
“Indinawemaaganidog: Translating Anishinaabe and Haudenosaunee Interrelationality 
through Indigenous Art & Everyday Practice”

In this paper I conduct a philosophical translation of two centrally important terms in 
Anishinaabemwin – ‘Anishinaabe’ and ‘Indinawemaaganidog’ (all my relations/relatives). Like our 
dynamic verb-based languages, more generally, these terms do not translate easily into English. 
Thus, I turn to visual culture (both two and three-dimensional artifacts) and interject a reversal to this 
translation by staging my reading of language through an analysis of the contemporary photography 
of Beverly Doxtator. This traditional Haudenosaunee cultural practitioner works her black-and-white 
superimposed and reversed photographic works through the cipher of her lived ancestral experience. 
My choice to discuss these Anishinaabe philosophies in relation to Doxtator’s Oneida perspective 
is not intended to collapse all Indigenous philosophies into one fossilized monolith. Rather, it is to 
engage with Doxtator’s own series of reversals and to dialogue as Anishinaabe and Haudenosaunee. 
I present a series of translations in language, contemporary and traditional visual culture as well as 
the living topographies of the forests and figures photographed by Doxtator as that which French 
phenomenologist Merleau-Ponty writes is “always already there before us.”

Alice Meyers 

“Heart Berries and Wild Rice”

I wish to present and discuss my current PhD research, a transdisciplinary project on ethnobotany 
and the linguistic links between Indigenous languages and culturally important foods.  As a non-
Indigenous settler currently exploring my Scottish heritage in relation to plant use (Soloway 2013) in 
the Language and Literacies Education program at OISE, I wish to explore the interconnectedness 
between people and plants through First Nations, Métis and Inuit linguistic representations such as 
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story (Archibald, 2008) and words as “windows into a deeper, layered understanding” (Simpson, 2011, 
p. 61).  For example, in Anishinaabemowin, the word odemin, or ‘strawberry’ is composed of two 
morphemes that create the poetic ‘heart-berry’, with ‘odemin giizis’ as the June ‘moon’, or month in 
which the “heart berries are ready” (Simpson, 2011, p. 94), embodying an interconnected relationship 
between people and plants, “completely tied to territory, to…home places” (Turner, 2005, p. 100).  
Plants play a nuanced role in the ecological knowledge, cognitive systems, and practices of cultural 
groups and of society at large (Turner & Lepofsky, 2013), and with new research in traditional diet and 
agriculture, comes an interest in local, seasonal keystone species (Turner, 2005).  Manoomin, wild rice, 
is one of the major Anishinaabe traditional food sources undergoing a revival, a “centerpiece of our 
community’s sustenance,” offering rich nutritional value and cultural connectedness (LaDuke, 2005, 
p. 168).  I will explore the social construction of plants and gardens amongst early Scottish settlers, 
with food and medicine viewed as “two separate entities,” (Soloway, 2013, p. 292), in contrast to 
the Indigenous interconnected relationships to plants that most often “does not delineate between 
plants for sustenance and plants for medicine” (Soloway, 2013, p, 292).  I will draw on the seminal 
work of Smith (2012) in designing a ‘decolonized’ methodological paradigm for my own research as a 
non-Indigenous student, as well as engaging with the work of Makoons-Geniusz (2012), who examines 
the colonization of botanical Anishinaabe gikendaasowin (Anishinaabe knowledge), suggesting ways 
that various colonial recordings of plant knowledge can be “decolonized, reclaimed, and made 
useful” (p. 3) to programs revitalizing Indigenous languages and cultures.

Martin Sneath
“Contact After Contact: Linguistic Contact on Turtle Island Post Contact”

The languages of Turtle Island (North America) had coexisted and in some ways affected each other 
long before the arrival of the Europeans. Starting sometime around the 1500s Europeans began 
trading along the East Coast. They introduced a language contact situation that may have affected 
the existing languages and trade jargons. Language families such as Iroquoian or Algonquian are 
how linguists conceive of the relatedness of languages.

The newly introduced languages, with their Indo-European family roots and impoverished inflectional 
systems, would affect and be affected by the many existing Algonquian and Iroquoian languages with 
their highly productive morphology and agglutinating structure. Areal influences are how linguists 
describe when different language families come into contact. These, and borrowings between 
languages, such as the large number of indigenous words adopted and adapted into English and 
French, are further examples of linguistic contact at work.

Languages change and sometimes change faster when they come in contact with new languages and 
when they are transferred to new environs. Did this happen in Upper Canada? If so what can we find 
out about the process and results and will it help us understand the process of linguistic change?
I will attempt to reconstruct some of the linguistic events that marked the contact of the language 
families and identify any contemporary traces, bearing in mind that the traces of oral cultures are as 
footprints before the tide. I hope this talk will be of use to all participants interested in Eastern North 
American languages specifically and linguistics in general.
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Shaun Stevenson 
“Translating Nation-to-Nation Agreements: Indigenous Literacies and the ’Modern 
Treaty’ Process”

The necessity for the Haudenosaunee land reclamation at Kanonhstaton/Douglas Creek Estates near 
the town of Caledonia, Ontario in 2006 illustrates a breakdown in the translation of a fundamental 
treaty, the Guswhenta, or Two Row Wampum. More specifically, the requirements for Haudenosaunee 
action in such land disputes depicts a failure on the behalf of Canada to read and understand 
Indigenous forms of literacy, history and culture as they exist within integral nation-to-nation treaties 
that were intended to shape and guide relationships on these lands (Coleman 2011, Hill 2009).

This paper will explore the role of Indigenous language systems and forms of literacy in modern 
land claim disputes. From the Algonquin land claim, to British Columbia’s comprehensive land 
claim process, to active land reclamations such as that of the Haudenosaunee, it will ask, how are 
Indigenous forms of literacy translated, interpreted, or at all recognized in the so-called modern 
treaty era? How do Indigenous techniques of mapping, translations of oral histories, and long-
standing treaties such as the Two Row Wampum come to bear on modern land claim disputes and 
agreements? Ultimately, this paper argues that the comprehensive land claim process and its desire 
for “modern treaties” is not a treaty making process at all, insofar as Canada fails to adequately 
engage with the translation of Indigenous knowledge systems, and thus negotiate treaties between 
two distinct parties, and in good faith. While negotiating between language systems and vastly 
different epistemologies is a process that cannot always be reconciled with the dominant culture, and 
certainly with the Canadian state, the translation of Indigenous languages and forms of literacy must 
be reckoned with if we are to move beyond insufficient and limited agreements premised on a liberal 
politics of recognition, and towards a politics of respect and cohabitation on these lands now called 
Canada. 

Mark Turner 
“Sensing the Value of Language: Considerations on the Methodology of the Rigolet 
Inuktut Living Archive Project” 

Located at the southern end of present-day Nunatsiavut (Labrador), the community of Rigolet is the 
final refuge for the moribund dialect of Inuktitut. Inuktut – or Chorale as it is sometimes referred to 
– was one the linguistic expression of the Inuit of Southern Labrador and the Quebec Lower North 
Shore. Now, only a handful of champions in the form of the InoKatigekuluit language committee 
work to give the dialect continued life. In the winter of 2014, however, the Torngâsok Cultural Centre 
(the cultural arm of the Nunatsiavut Government) provided financial and logistical assistance for 
the commencement of the Rigolet Inuktut Living Archive Project. Guided by a body made up of 
representatives from the Nunatsiavut Government, the Rigolet Inuit Community Government, a 
range of local not for profit organizations and academics including myself, this committee has but 
one objective: to create a physical home for Inuktut at Rigolet that will promote and facilitate its use-
value. Inuktut may be beyond revival, the idea goes, but its inherent value is not; there is still much 
that it can teach us. To this end, the object of this paper is to identify and examine the disparate and 
often conflicting ideas of the value of language that structure this project and contextualize their 
various influences upon the overall methodology. Here, it would seem, value implicates dialectics.
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About the Presenters, Conference Organizers & 
Curators

Krystine Abel Krystine Abel is an Anishinaabe-kwe born and raised in Toronto and a member 
of M’Chigeeng First Nation. Krystine is a fourth year student specializing in Aboriginal Studies at the 
University of Toronto. Krystine has worked on a number of urban Aboriginal health research projects 
both at the Centre for Aboriginal Initiatives and in the community.

Raigelee Alorut is an Inuk from Iqaluit Nunavut who has a B.A. (Hon.) from the University of 
Toronto in Aboriginal Studies and has taught Inuktitut as a language specialist both in Iqaluit and 
Hall Beach. She has also co-taught Inuktitut language at the University of Toronto with Alana Johns 
for many years. She has also been translated for Sivummut on APTN and is often throat-singing at 
Aboriginal events around Toronto. She is an excellent seamstress, regularly making parkas and hats.

Dr. Eileen Antone, Emeritus, University of Toronto is a member of the Oneida of the Thames 
First Nation- Turtle Clan.  She is the past Director of Aboriginal Studies/Centre for Aboriginal 
Initiatives at the University of Toronto.  Dr. Antone served as a faculty member in the department of 
Adult Education, Community Development, and Counselling Psychology as well as the Transitional 
Year Programme. 
During her academic career the subject of her research, professional writing, teaching and field 
development has been Aboriginal knowledge and traditional ways of being. Since retirement Dr. 
Antone has moved back to her home community and one of her commitments is to learn the Oneida 
language with the help of her Husband and community language courses. She is the mother of 
three lovely daughters and six wonderful grandchildren. Her ambition is to help her children and 
grandchildren learn the beautiful language of our ancestors.

Rev. Dr. Grafton Antone, Wolf Clan, is from the Oneida of the Thames First Nation. He 
learned the Oneida language as a first language and then learned English prior to going to Indian 
Day School in the Oneida community. Grafton worked in Construction Engineering before he 
obtained a B.A. from the University of Western Ontario and a Masters of Divinity from Victoria 
University, University of Toronto. He received an Honorary Doctor of Divinity degree from Victoria 
University, University of Toronto. He retired from the United Church of Canada’s Toronto Urban 
Native Ministry but continues to be on the board as Co-Chair at the Sandy Saulteaux Spiritual 
Centre in Beausejour, Manitoba, Canada. He also continues to be on the Board of the United Church 
Aboriginal Ministry Council. Grafton taught an Oneida language class in the Aboriginal Studies 
Program at the University of Toronto. Dr. Antone was also an Elder in residence at First Nations House 
at the University of Toronto. Upon his retirement he moved  back to his community where he serves 
on the Oneida Long Term Care Home Committee. Dr. Antone enjoys the time he spends with his 
family and especially the time he spends with his grandchildren in planting their garden.

Susan Blight (Co-curator) is Anishinaabe from Couchiching First Nation.  A visual artist, 
filmmaker, and arts educator,  Susan’s films and video work have been screened nationally and 
internationally at such venues as Media City International Film Festival, Experiments in Cinema, and 
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the ImagineNative Festival.   In addition, Susan has exhibited across North America, most notably at 
Gallery 44, The Print Studio, Platform Centre for Photographic and Digital Arts, and the Art Gallery 
of Windsor.   Susan is co-founder of The Ogimaa Miikana Project, an artist/activist collective working 
to reclaim and rename the roads, streets, and landmarks of Toronto with Anishinaabemowin (Ojibwe 
language) and in July 2013, she became the fourth member of the Indigenous Routes artist collective 
which works to provide new media training for indigenous youth.  Susan Blight received a Masters of 
Fine Arts from the University of Windsor in Integrated Media, a Bachelor of Fine Arts in Photography 
and a Bachelor of Arts in Film Studies from the University of Manitoba.  She currently works as 
Aboriginal Student Life Coordinator at the University of Toronto and is the host of Indigenous Waves 
radio show.

Jill Carter (Anishinaabe-Ashkenazi) is an avid theatre practioner who has worked as 
a performer, director, dramaturg, and instructor for over two decades. She is a graduate of the 
University of Toronto’s Centre for Drama, Theatre and Performance Studies, where she completed her 
Ph.D. Her dissertation is focussed upon the Spiderwoman Process of Storyweaving, its development 
within Spiderwoman Theater and its evolution in the works of Monique Mojica and Murielle Borst. 
Currently, she teaches in the Aboriginal Studies Program and the Transitional Year Programme at the 
University of Toronto.

In January 2013, she directed the remount of Monique Mojica’s Chocolate Woman Dreams the Milky 
Way at Native Earth Performing Arts; more recently, she has dramaturged the second developmental 
workshop of the Omushkego Cree Water Stories Project. In upcoming months, Jill will serve as the 
Director on Sideshow Freaks and Circus Injuns, which is being written and will be performed by 
Monique Mojica and LeAnne Howe, and Something Old, Something New, Something Borrowed, 
Something Blue by Gloria Miguel. Jill served as the event-curator of Speech Acts and Joyous 
Utterances, and a co-curator of Translating the Land: Indigenous Languages in the Aboriginal Studies 
Program, University of Toronto (St. George Campus), a special conference installation at Robarts 
Library (University of Toronto Libraries).

Alan Ojiig Corbiere, Bne doodem (The ferocious and predatory Ruffed Grouse clan), is an 
Anishinaabe from M’Chigeeng First Nation on Manitoulin Island. He was educated on the reserve and 
then attended the University of Toronto for an Bachelor of Science, he then entered York University 
and earned his Masters of Environmental Studies. During his masters studies he focussed on 
Anishinaabe narrative and Anishinaabe language revitalization. Mr. Corbiere has studied the Ojibwe 
language for many years and has attained some measure of fluency. For five years he served as the 
Executive Director at the Ojibwe Cultural Foundation in M’Chigeeng, a role which also encompassed 
the roles of curator and historian. Currently he is the Anishinaabemowin Revitalization Program 
Coordinator at M’Chigeeng First Nation. 

Neil Cornelius is in the first year of the Ph. D.  Indigenous Studies Program at Trent
University.

S. Amy Desjarlais  (Ojibway/Potawatomi) is of the Beaver Clan and originally from Wasauksing 
First Nation. A writer, Hand drummer/singer, fancy shawl dancer and artist; Amy uses creative 
expression and her own personal experience to remind others of their inherent sacredness. A 
student of Okichitaw Martial Arts (based on Plains Cree fighting style), Yoga, and Meditation, Amy 
firmly believes in the principles of a disciplined mind/body/spirit. Amy currently resides in Toronto 
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with her young son. She holds a Masters of Arts in History and Culture and a Bachelor of Arts in 
Public Administration and Governance. Recent collaborations include The Way of the Drum—a 
documentary on Women, Family and Drumming.

Errol Geniusz is a Professor of Native American Studies at White Earth Tribal and Community 
College, where he teaches courses on Ojibwe language, Native history and Skills for Success.  He is 
from the Sokoagan Chippewa (Mole Lake, Wisconsin) and Chicaugon Ojibwe (Iron River, Michigan) 
Native communities.  He is the grandson of George and Mary McGeshick, the last fluent speakers 
from three Ojibwe communities in the Northern Wisconsin, Upper Peninsula of Michigan Region.  He 
received his Masters Degree in History from the University of Wisconsin- Eau Claire.  He has worked 
on several Ojibwe language revitalization projects in his home communities, and at various academic 
institutions in Wisconsin and Minnesota. He has also attended and presented in various Language 
and Revitalization Conferences in an effort to learn and promote language revitalization. The 
language is a vital part of our culture, heritage and who we are as Anishinaabe people.

Dr. Wendy Makoons Geniusz is a tenured faculty member in the Department of Languages 
at the University of Wisconsin Eau Claire, where she teaches Ojibwe language courses.  Her classes 
are streamed live and archived the internet so that Anishinaabeg anywhere in the world can 
watch them for free and use them to revitalize our Ojibwe language: http://www.uwec.edu/Flang/
academics/ojibwe/index.htm. Makoons is a Bear Clan, Cree woman, who, out of respect for her 
Ojibwe namesake, was raised with Ojibwe language and culture.  In her recent book, Our Knowledge 
is Not Primitive: Decolonizing Botanical Anishinaabe Teachings (Syracuse University Press), she 
contrasts the ways in which Ojibwe knowledge has been collected and presented by non-Native 
researchers with how that knowledge is preserved within Ojibwe communities.  Her book contributes 
to recent discussions on how Indigenous communities and Indigenous researchers can use research 
as a way to decolonize their minds and their knowledge in order to conduct research that will be 
meaningful to us all.  

Dallas Hunt is a second-year PhD student interested in Indigenous studies, Canadian literature, 
and urban studies. In August of 2012, he graduated from McMaster University with a Master’s Degree 
in Critical Theory and Cultural Studies. Currently, he is completing candidacy work at UBC under the 
supervision of Daniel Heath Justice, the Chair of the First Nations Studies Program.

Alana Johns is a Professor in Linguistics at the University of Toronto who teaches Linguistics 
and has done research on the grammar of inuktitut, including Baffin, Nunatsiavut and other dialects. 
Currently she is also Director of the Centre for Aboriginal Studies. She has co-taught Inuktitut with 
Raigelee Alorut and Saila Michael in the Aboriginal Studies Program for many years.

Di Li recently came to Canada from China to study her Master of Education in Language and 
Literacies at OISE in the University of Toronto. She holds various degrees in English, Science and 
Technology. She has taught English as a full time teacher and tutored Mathematics and Science as 
a part time job in China. She also was an intern teacher of Chinese culture and English in Poland for 
four elementary schools and the Szczecin Dyslexia Centre. She’s passionate about teaching, and 
enjoys working with students from multiple backgrounds and discussing various topics. With a diverse 
background, wealthy knowledge and artistic skills in her teaching experience, she has achieved 
capability of interacting with kids and getting them involved in classroom activities. Her great 
patience and resourceful ideas keep kids actively learning, and her way to construct lesson inspires 
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students’ curiosity, which orients them to always ask questions.

Taylor MacLean (Co-curator) graduated from the University of Toronto in 2013 with a major 
in Anthropology and a specialist in Aboriginal Studies. Currently, she is the Communications 
Coordinator for the Centre for Aboriginal Initiatives. In September 2014 she will begin her Masters in 
Professional Communication at Ryerson University, where she will explore identity discourse and how 
it mediates representation within cross-cultural communication.

Dolleen Manning, a member of Kettle and Stoney Point First Nation, is a Vanier Scholar and 
a PhD Candidate at the Centre for the Study of Theory and Criticism at Western University. An 
interdisciplinary artist, scholar and curator, she recently curated Gashka’oode (Tangled) at Forest City 
Gallery, as well as a panel titled Indigeneity, Art and Philosophy at Museum London. Her scholarly 
work interrogates encounters between critical theory, Anishinaabe philosophy and visual culture, 
specifically the intersection of Ojibwe and phenomenological theories of interrelationality. She has 
an MA in Theory and Criticism (Western University, 2005), and an MFA in Contemporary Arts (Simon 
Fraser, 1997).

Sara McDowell is a reference, instruction and collection development librarian at Robarts 
Library, University of Toronto, of Scottish, Irish, English and Austrian ancestry. Sara is currently 
exploring the role that librarians can play in Indigenous language revitalization.

Alice Meyers’ doctoral work critically examines official language policy, planning & education in 
Ontario.  She takes into account the socio-political and historical context of Indigenous and Heritage 
language communities in Canada (particularly given the 1971 federal rhetoric of ‘Multiculturalism 
Within a Bilingual Framework’). She is a Doctoral Candidate in the Department of Curriculum, 
Teaching and Learning, in a research-based graduate program for Language and Literacies 
Education. 

Yecid Ortega is currently studying a Masters in Second Language Education at the University of 
Toronto /OISE. He holds a B.A degree in Modern Languages (Spanish and English) and a diploma in 
applied linguistics. He has over 10 years of experience teaching at all levels. He has taught Spanish as 
a Second/ Foreign language in his native Colombia, USA and Canada. His interests are teaching with 
passion and quality using meaningful activities and suitable for the students likes and needs. He is an 
expert in engaging students in communicative tasks that are related to their lives.

Connor Pion (Co-curator):Waaciye! Connor Pion nintishinihkaas. Kaawin mahshi ninkikenimaasiin 
nintootem. Nitomashkiikoo, nipaakwaahishiiw, kaye tahsh nishaakanaash. Quebec nintoonci 
kaye Toronto noonkom nintishitaa.  Mikinaakomkamink nintashiyanohkii aanti kakwe nihtaa 
Anishinaabemoyaan. University of Toronto nintashi ishkoonoo. Noonkom ninaanaakatawaapantaan 
ahkiimasinahikewin kihcikihkinohamaatiiwikamihkonk. Connor Pion (Cree, French, British, and Irish) 
is a graduate of the Aboriginal Studies Program and current graduate student at The University of 
Toronto’s Department of Geography and Planning. Connor has been involved in Anishinaabemowin 
(Ojibwe language) learning, teaching, and programming through The Centre for Aboriginal Initiative’s 
Indigenous Language Initiative.

Martin Sneath majors in Linguistics at the University of Toronto. He is a 2013-2014 
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Undergraduate Fellow at the Jackman Humanities Institute where he is working on Translation and 
Change in the Languages of Contact in Eastern Canada under the supervision of Professor Paul 
Cohen.

Shaun Stevenson is a PhD student in the Production of Literature program at Carleton 
University.  He is also a research consultant with the National Core for Neuroethics’ (UBC) Cross-
Cultural Issues in Aging and Dementia project. He holds a M.A. in Cultural Studies and Critical Theory 
from McMaster University, and a B.A. in English and Indigenous Studies, also from McMaster. Shaun 
is interested in research that has the potential to reconcile relationships between Indigenous Nations 
and the larger population of Canada, particularly through the lens of community engagement and 
education.

Mark David Turner recently completed his PhD on the history of film production in 
Newfoundland and Labrador at the University of Toronto’s Centre for Drama, Theatre and 
Performance Studies. His ongoing work examines the relationship between media, place and 
representational practice in that province.
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Syllabics, Symbols & Alphabet Charts

i
pi
ti
ki
gi
mi
ni
si
li
ji
vi
ri
qi
ngi
lhi

ᐃ
ᐱ
ᑎ
ᑭ
ᒋ
ᒥ
ᓂ
ᓯ
ᓕ
ᔨ
ᕕ
ᕆ
ᕿ
ᖏ
ᖠ

u
pu
tu
ku
gu
mu
nu
su
lu
ju
vu
ru
qu
ngu
lhu

ᐅ
ᐳ
ᑐ
ᑯ
ᒍ
ᒧ
ᓄ
ᓱ
ᓗ
ᔪ
ᕗ
ᕈ
ᖁ
ᖑ
ᖢ

a
pa
ta
ka
ga
ma
na
sa
la
ja
va
ra
qa
nga
lha

ᐊ
ᐸ
ᑕ
ᑲ
ᒐ
ᒪ
ᓇ
ᓴ
ᓚ
ᔭ
ᕙ
ᕋ
ᖃ
ᖓ
ᖤ

p
t
k
g
m
n
s
l
j
v
r
q
ng
lh

ᑉ
ᑦ
ᒃ
ᒡ
ᒻ
ᓐ
ᔅ
ᓪ
ᔾ
ᕙ

ᕐ
ᖅ
ᖕ
ᖦ

Vowel i Vowel u Vowel a Final

Inuktitut Syllabics

Source: The Inuktitut Project
http://homes.chass.utoronto.ca/~inuit/syllabics.htm
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Final

Anishinaabemowin Syllabics

Courtesy of the Indigenous Language Initiative, University of Toronto
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Oneida Symbols & Alphabet

Vowels
a
e
i
o

has the sound of the ‘a’ in ah or father

has the sound of the ‘e’ in egg or eight

has the sound of the ‘i’ in ski or machine

has the sound of the ‘o’ in hope or low

u
Ʌ

has the sound of the ‘un’ in tune

(carot) has the sound of the ‘on’ in son

Nasalized

Most of the consonants have the same sounds as they usually do in English. This is true for: h, l, n, w, 
and y. The letters t, k, and s each have two pronunciations depending on the other sounds near them.

t - normally has the sound of the ‘t’ in city, water or stove. Notice in those words ‘t’ sounds more like 
‘d’. If a k, h, or s follows; then the ‘t’ has the usual English sound as in top.

k - normally has a ‘g’-like sound as in skill, but if a ‘t’, ‘s’, or ‘h’ follows; then it sounds like the usual 
English ‘k’ as in kite.

s - often has a sound halfway between the ‘s’ in sea and the z-like sound of the ‘s’ in was. When it 
comes between two vowels, it always has the z-like sound; and when it comes before or after ‘h’, then 
it has the sound of the ‘s’ in sea.

Consonants

’glottal stop

Symbols

:
lengthened vowel

ʌ́
yawʌ̲

yawʌ’ko

a ́ e ́ í ó ú

Is used to represent a special consonant sound (called a glottal stop) that English doesn’t 
have. The sound is made by quickly stopping the flow of air in the throat, a kind of catch.

This symbol is written above a vowel (see example’s shown) to indicate the stressed syllable 
in a word.

This symbol comes after a vowel to indicate the vowel is lengthened or dragged out a bit. 
Vowels marked with both a colon and the stress mark have a slightly rising tone.

When the ending of a word is underlined it is silent or not pronounced. Sometimes it sounds 
like it’s barely whispered. If there are more words that follow the underlined word then the 
underline is removed and pronounced.

Source: Oneida Language & Cultural Centre 
http://oneidalanguage.ca/learn-our-language/resources/oneida-alphabet/
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Oneida Symbols & Alphabet (Cont’d)

Onʌyota’a:ka Alphabet
This is the Onʌyota’a:ka alphabet used in writing -- a, e, h, i, k, l, n, o, s, t, u, w, y, ’, ʌ.

Some special combinations are:
‘tsy’ or ‘tsi’ which sounds like the ‘j’ in jam or judge. 
‘tshy’ or ‘tshi’ which sounds like the ‘ch’ in church. 
‘sy’ which sounds like the ‘sh’ in shoe or hush.

Source: Oneida Language & Cultural Centre 
http://oneidalanguage.ca/learn-our-language/resources/oneida-alphabet/
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Thank You!         Miikwec!!         Nia: wen!

From the Jackman Humanities Institute Program for the Arts:

Professor Robert Gibbs, Professor Pamela Klassen, Dr. Kim Yates, Monica 
Toffoli, and Martin Sneath

From First Nations House at the University of Toronto:

Jonathan Hamilton-Diabo, Susan Blight, and Jackie

Esquimaux-Hamlin

From the Aboriginal Studies Program:

Professor Deborah McGregor, Professor Alana Johns, Connor Pion, Alex 
McKay, Taylor MacLean and Rosa Na

The University of Toronto Libraries & Sara McDowell

Anita Benedict
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Notes


